
"Wives, Be Submissive To Your Husbands" 
 

or 
 

"Decoding the Household Codes in the Apostle Paul" 
 

Introduction 
 
I would like to begin my presentation this evening with a reading from one of the letters attributed I would like to begin my presentation this evening with a reading from one of the letters attributed 
to St. Paul. This passage comes from the Letter to the Colossians 3:12-21, and it is taken directly 
from the Second Reading of the Feast of the Holy Family, which is the Sunday immediately after 
Christmas every year: 
 
Colossians 3:12-21 

lt compassion, 
kindness, humility, gentleness, and patience, 13 bearing with one another and 
forgiving one another, if one has a grievance against another; as the Lord has 
forgiven you, so must you also do. 14 And over all these put on love, that is, the 
bond of perfection. 15 And let the peace of Christ control your hearts, the peace into 
which you were also called in one body. And be thankful. 
 
16 Let the word of Christ dwell in you richly, as in all wisdom you teach and 
admonish one another, singing psalms, hymns, and spiritual songs with gratitude in admonish one another, singing psalms, hymns, and spiritual songs with gratitude in 
your hearts to God. 17 And whatever you do, in word or in deed, do everything in 
the name of the Lord Jesus, giving thanks to God the Father through him. 
 
18 Wives, be subordinate to your husbands, as is proper in the Lord. 
19 Husbands, love your wives, and treat them with gentleness. 
20 Children, obey your parents in everything, for this is pleasing to the Lord. 
21 Fathers, do not drive your children to resentment, or you will make them feel 
frustrated. 

 
What are we to make of the last paragraph of this passage, instructing wives to be subordinate and 
submissive to their husbands?  
 
I remember being in Church on the Feast of the Holy Family when I was about 16. This reading 
was read, and as it said, "Wives, give way to your husband..." My Dad wagged his finger at my was read, and as it said, "Wives, give way to your husband..." My Dad wagged his finger at my 
Mum. Then when it said, "Husbands, love your wives and treat them with gentleness..." Mum 
wagged her finger at Dad. Then when it said, "Children, be obedient to your parents always..." 
both parents glared at all the children, and when it said, "Parents, never drive your children to 
resentment..." all four children glared back at both parents. 
 
In the Lectionary, the reading stops at this point, but if you were to read on in Colossians it would 
say: 



 2

 
22 Slaves, obey your human masters in everything, not only when being watched, as 
currying favor, but in simplicity of heart, fearing the Lord. 23 Whatever you do, do 
from the heart, as for the Lord and not for others, 24 knowing that you will receive 
from the Lord the due payment of the inheritance; be slaves of the Lord Christ. 25 

For the wrongdoer will receive recompense for the wrong he committed, and there 
is no partiality. 4:1 Masters, treat your slaves justly and fairly, realizing that you too 
have a Master in heaven. 

  
It is clear that the editors of the Lectionary were somewhat embarrassed by the final part of the 
text, addressed to slaves. We do not hold with the subordination of slaves any longer. But it is still 
acceptable to expect the submission of wives and of children to their husbands or fathers, as if they 
were slaves? 
  
In this talk tonight, I want to analyse the passages in the writings attributed to St. Paul which 
appear to subordinate women to men, and investigate their background, meaning, and true intent. 
Also, more broadly, I want to examine the impact of early Christianity on family life, within the  
Graeco-Roman Mediterranean world into which it emerged.  
 
The first thing I want to do is to describe what family and household relationships were like in the 
ancient Mediterranean world, then I want to look at some of the words and deed of Jesus and hope 
they relate to this, and then at some of the writings attributed to St. Paul. 
 
Ancient Mediterranean Cultural Background 
 
In recent years there have been a great many studies of family life among early Christians and in 
the ancient Mediterranean world. This was the world inhabited by the early Christians and the 
Jews, the Greeks and Romans, and other peoples, too. These different peoples had much in 
common in their way of life, so much so that historians talk about an ancient Mediterranean 
culture, in which family and household customs were much the same. 
 
These studies have been a bit difficult for two reasons: the first is that family as an institution is not 
addressed in a systematic way by the New Testament authors; all we find is fragments of 

which early Christians shared many ways with their Jewish and Graeco-Roman neighbours. 
 
The second difficulty is that almost all the ancient texts we have are written by wealthy men with 
large households, which presents difficulties when trying to understand the experiences of women, large households, which presents difficulties when trying to understand the experiences of women, 
children and slaves, or the family life and family structure of the poor. 
 
However, the picture we do get is of a household as a large group of people living and working 
together, most often farming. The father was the head of the household, which included not just his 
own wife and children, but also a number of servants, clients and slaves. The head of the 
household, in Latin the paterfamilias, and in Greek, the oikodespotos, enjoyed almost absolute 

and children, but also 
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his clients, servants and slaves, were under his lifelong authority, which was legally recognised and 
protected. The paterfamilias had absolute power over the lives of his children, and would decide if 
a newborn child - his own or any other born into the household - would be brought up or exposed 
to die. He could also legally sell, imprison or even kill his children. Children needed his permission 
to marry, which was usually also arranged by him, who could also dissolve their marriages by 
imposing a divorce.  
 
Despite the extreme powers the paterfamilias formally held, his behaviour was often moderated by 
family pressure, or social expectations. As time went by, Roman writers such as Cicero, Plutarch family pressure, or social expectations. As time went by, Roman writers such as Cicero, Plutarch 
and Seneca began to stress the value of harmony between husband and wife, and encourage the 
love, care and education of children, which were at the time somewhat novel ideas.   
 
Two vitally important concepts which governed relationships within households, families and 
society in general were honour and shame . Individuals were primarily upon the family for 
recognition of their honour, and so matters of shame and honour acted as strong determinants of 
the behaviour of individuals. A great deal of family honour was tied to sexual behaviour, especially 
the virginity of its daughters and fidelity of its wives. 
 
Marriages in antiquity were rarely formed through romantic bonding, but rather were a contract 
negotiated between two families with economic, religious and sometimes political implications, for 
the purpose of transmitting wealth, land, status and honour. Making such marriages was part of a 
strategy to protect or enhance family interests and ambitions. 
 
The relationships within families were also different in nature from those in modern Western 
society. We tend to regard the husband/wife relationship as the most important, but this was not 
always so. In classical Greece, a man's friendships with other men were often more important to 
him than his wife. In Middle Eastern societies, including Jewish society as reflected in the New 
Testament, the relationship of fathers and sons is most important. The relationship of a son to his 
father takes precedence over that to his wife. 
 
In fact, during this period the Roman Empire was seen as one big family with the Emperor as 
paterfamilias to the entire empire. The Emperor had the same power over the Empire as a father 
had over his children. The religions encouraged by the state also bore this patriarchal character. In 
12 BC Emperor Augustus called himsel - a title Catholics might do well to 
meditate upon - and associated his family gods with those of the state. From then on, the rule of the 
Emperors was seen to have divine sanction as the god Jupiter was regarded as the paternal 
guardian of the Empire.  
  

were involved in business and public life. Women were also active in religious matters, sometimes 
in cults that were practised by women alone. Many women were attracted to some of the cults 
which originated in Persia or Egypt, which spread through the Mediterranean cities. These cults, in 
which women were allowed considerably more freedom to hold office than in the older state cults, 
were often accused of undermining the proper order of society. Often also, as a cult became more 
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leadership roles. 
 
Within the household, the most significant element determining status was slavery or freedom. The 
distinction between slave and free could override other distinctions: for example, a free woman 
would rank above her slave husband. Otherwise these relationships were extremely hierarchical, 
and male was always superior to the female, as were parents to children and masters to slaves. 
This hierarchical structure was deeply entrenched in law and custom and any undermining of it 
was vigorously opposed by the writers of the day.  
  
The most common way in which this was expressed was in a form of literature which modern 
scholars call "Household Codes". There were little tracts of folk wisdom, which gave advice on 
how one should live, and especially how the head of the household should govern those under his 
authority. Something similar exists in American culture and literature in the sayings of "Poor 
Richard", the creation of Benjamin Franklin: 
 
"A penny saved is a penny earned." 
 
"Early to bed, early to rise makes a man healthy, wealthy, and wise." 
 
"God helps them that help themselves." 
 
"Never leave that till to-morrow which you can do to-day." 
 
The ancient Mediterranean Household Codes usually gave advice to the head of the household as 
to how he should treat his wife, his children, and his slaves, so that he will prosper, and that the 
proper order in society is maintained. If you remember the opening reading we had from the Letter 
to the Colossians, it followed exactly this pattern: instructions for wives, then for children, then for 
slaves. So you can see that the ancient Christian writer derived his instructions for a Christian 
household from the Roman Household Codes, the equivalent of "The Sayings of Poor Richard". 
This discovery has a double significance: the first is how similar the advice is to the rules 
governing a pagan Roman household; the second is where it differs, and how the Christian writer 
has changed the household ethos in subtle but significant ways. 
 
The Attitude to Family of the Early Christians  
 
But before looking at this change in detail, I want to say a bit more about the relationship of early 
Christians to the traditional family and household customs of the world in which they lived. On the 
one hand, they modelled their identity upon family and household imagery and structure. The one hand, they modelled their identity upon family and household imagery and structure. The 
household was the basic unit in the establishment of Christianity in a city, as shown repeatedly in 
the Acts of the Apostles. There we see that heads of large households act as patrons for visiting 
missionaries, or to a group of believers. (Acts 10:24; 18:3) Family terms are repeatedly used as 

 of God (e.g. Galatians 4:7), and the Church as the 
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On the other hand, early Christians challenged and disturbed some of the usual family and 
household patterns. Three such instances are the call to leave home and family in favour of 
Christian discipleship, the rules for marriage and divorce, and the option of celibacy, all of which 
were motivated to some degree by the expectation that the world was soon going to end - the Y1C 
problem, you might call it. 
 
For example, from Mark 1:19-20; 
  

He walked along a little farther and saw James, the son of Zebedee, and his brother 
John. They too were in a boat mending their nets. Then he called them. So they left 
their father Zebedee in the boat along with the hired men and followed him. 

 

pattern, in favour of the kingdom of God. (Mk 1:16-20; Mt 4:21f; 8:21) This was remarkably 
counter-cultural behaviour, which met with resistance and incredulity from the disciples. (Mk 
10:28-31) The household was the bedrock of social and economic support and participation in 
religious and community life, so it was a drastic rupture. It also implied rejecting the authority of 
one's father, as well as the authority of tradition, the usual means of holding wealth and property, 
and the identity granted by family lineage.  
 
Early Christian marriage customs were notably different from those of both Jews and Pagans. The 
New Testament records several discussions about divorce (Mark 10:2-12; Matt 5: 31f; Luke 
16:18; 1 Cor 7:10-16), in which the ruling attributed to Jesus, and somewhat modified by Paul, is 
much stricter than was Jewish or Pagan practice.  
 
In Mark 10:9, Jesus says, 
 

Therefore what God has joined together, no man must separate. 
 
Who is that man in question here? The paterfamilias, the head of the household whose power to 
divorce his children is challenged by Jesus. 
 
The Writings of Paul 
 
In a moment, we are going to start looking in some detail at some New Testament texts, but before 
I go any further, I need to acquaint you with the discussion that there is among Biblical scholars 
about the authorship of the various letters which are attributed to St. Paul about the authorship of the various letters which are attributed to St. Paul 
   
See handout: three categories - by Paul, Deutero-Pauline, Pastoral Epistles. 
 
This distinction of authorship is very important to my argument. We can see changes in the attitude 
to household relationships from the writings of Paul himself - principally 1 Corinthians, through the 
Deutero-Pauline writings (Colossians and Ephesians), and finally the Pastoral Epistles.  
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1 Corinthians 
 
I would like to have a detailed look at 1 Corinthians chapter 7. Listen carefully to the first two 
verses: 
 

1 Now in regard to the matters abo

have his own wife, and every woman her own husband.  
  
Note that "It is a good thing for a man not to touch a woman" is not Paul's teaching, but a question 
put to him by the Corinthians, it is in fact a statement of their own opinion. Paul contradicts this 
when he says, "every man should have his own wife, and every woman her own husband." 
 
Paul goes on, 
 

3 The husband should fulfil his duty toward his wife, and likewise the wife toward 
her husband. 4 A wife does not have authority over her own body, but rather her 
husband, and similarly a husband does not have authority over his own body, but 
rather his wife. 5 Do not deprive each other, except perhaps by mutual consent for a 
time, to be free for prayer, but then return to one another, so that Satan may not 
tempt you through your lack of self-control.  

 
Note two things here, how the statements about the husband and wife are perfectly mutual and Note two things here, how the statements about the husband and wife are perfectly mutual and 
symmetrical. Also, he says that they should not deprive each other of sexual relations, except 
perhaps temporarily in order to pray, but then they should return to each other. 
 
This chapter is quite long, so we won't read it all, but I recommend everyone to do so. You will 
find this thread of mutuality runs all the way through.  
 
Note in particular this saying, 
 

14 For the unbelieving husband is made holy through his wife, and the unbelieving 
wife is made holy through the brother. Otherwise your children would be unclean, 
whereas in fact they are holy. 

 
So the faith of either spouse makes the whole family holy. 
  
Paul's attitude is heavily influenced by the expectation of the end of the world. His advice to all is 

f the tribulation to come.  
 

25 Now in regard to virgins, I have no commandment from the Lord, but I give my 

best because of the present distress: that it is a good thing for a person to remain as 
he is. 27 Are you bound to a wife? Do not seek a separation. Are you free of a wife? 
Then do not look for a wife. 28 If you marry, however, you do not sin, nor does an 
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unmarried woman sin if she marries; but such people will experience affliction in 
their earthly life, and I would like to spare you that.   

 
For this reason, that the end of the world is nigh, Paul recommends that people might not marry, 
but might remain celibate. He recommends it, but does not oblige it. 
 
To understand the social significance of the option of celibacy we need to bear in mind what 
marriage meant for most people at this time. In both Pagan and Jewish society marriage was a 
heavy social obligation, and girls usually were married at puberty and were expected to begin heavy social obligation, and girls usually were married at puberty and were expected to begin 
childbearing right away. The option of a celibate life was a distinctive feature of early Christianity, 

family and state to the coming of the kingdom of God.  
 
This option was particularly significant and attractive to Christian women, to whom it offered an 
alternative to the patriarchal household and its duty to procreate, and at the same time a place of 
honour and financial security in a spiritual community. It was a possibility generally not available to 
their Jewish and Greco-Roman counterparts. So in this practice in early Christianity, the sexual 
subordination of women to men was eroded. This liberty for Christians to choose a celibate life 
also undermined the rights and status of the paterfamilias, and further loosened his control over the 
marriages of his children.  
 
However, this option for virginity soon developed into a polemic against sex, marriage and the 
body. By the late second century this became a dominant theme in spirituality and church practice, 
and lead to the creation of a celibate spiritual elite to which only the few could belong. Tertullian, 

continence in marriage - which led eventually to the requirement of celibacy for priests - but 
maintained strictly the order of the patriarchal household, thus reversing the status of virginity as a 
liberating option. 
 
One feature of marriage and family not discussed in the New Testament is the begetting of 
children, although this was a primary concern for both Jews and Pagans at the time. This appears 
to be a consequence, once again, of the expectation of the end of the world. In the light of this, the 
fact that Paul still allows normal sexual relations within marriage is remarkable. 
 

Galatians 3: 28.  
 

"There is neither Jew nor Greek, there is neither slave nor free person, there is not "There is neither Jew nor Greek, there is neither slave nor free person, there is not 
male and female; for you are all one in Christ Jesus." 

 
I would also like to mention briefly Paul's attitude to slaves. In the light of the coming end of the 
world, Paul says, 
 

20 Everyone should remain in the state in which he was called. 21 Were you a slave 
when you were called? Do not be concerned but, even if you can gain your 
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freedom, make the most of it. 22 For the slave called in the Lord is a freed person in 
the Lord, just as the free person who has been called is a slave of Christ. 23 You 
have been purchased at a price. Do not become slaves to human beings. 24 
Brothers, everyone should continue before God in the state in which he was called.  

 

thus implicitly sanctions the continuance of master/slave relationships, but he insists that from the 

Likewise one who was free when callLikewise one who was free when call
subversive of the institution of slavery: the Christian symbolic order reverses the conventional 
social values placed upon slave and free. However, more than gentle irony is needed to overcome 
the institution of slavery.  
 

 
 
I would like to return now to the text we began with, from Colossians 3:18-4:1, and also consider 
the parallel in Ephesians 5:21-6:9 It is in these texts that the notorious statement "wives submit to 
your husbands" is found. These two epistles portray the communities founded by Paul a generation 
later. At this stage, the community is beginning to step back from the radical equality preached by 
Jesus and by Paul, and is beginning to present itself to the outside world in the hierarchical and 
patriarchal terms which are acceptable to Graeco-Roman society. Do you remember I mentioned 
earlier the other new cults which emerged about this time, and gave women more status, and how 
they had to conform, too?  
 
There are considerable parallels between the two Codes in Colossians and Ephesians, and it is 
almost certain that the writer of Ephesians knew Colossians and expanded upon it. Colossians is 
the simpler text, and Ephesians expands upon it. The Codes begin by addressing wives, and then 
their husbands. The wives are instructed to submit to their husbands, for this is what is required by 
their Christian discipleship. (Col 3:18-19; Eph 5:21-33) However, in Ephesians there is a parallel 
developed: the husband is head of the wife, as Christ is head of the Church. The simple command 

may read this positively, if husbands are called to model themselves on the self-giving, sacrificial 
love of Christ. However, it also implies that it is the man who is the representation of Christ to his 
wife, because he is the one who possesses authority, but she herself cannot represent Christ in this 
way.  
 

21 Be subordinate to one another out of reverence for Christ. 22 Wives should be 
subordinate to their husbands as to the Lord.23 For the husband is head of his wife subordinate to their husbands as to the Lord.23 For the husband is head of his wife 
just as Christ is head of the church, he himself the savior of the body. 24 As the 
church is subordinate to Christ, so wives should be subordinate to their husbands in 
everything. 
 
25 Husbands, love your wives, even as Christ loved the church and handed himself 
over for her 26 to sanctify her, cleansing her by the bath of water with the word, 27 
that he might present to himself the church in splendor, without spot or wrinkle or 
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any such thing, that she might be holy and without blemish. 28 So (also) husbands 
should love their wives as their own bodies. He who loves his wife loves himself. 
29 For no one hates his own flesh but rather nourishes and cherishes it, even as 
Christ does the church, 30 because we are members of his body.  
 

 
 
32 This is a great mystery, but I speak in reference to Christ and the church. 33 In 32 This is a great mystery, but I speak in reference to Christ and the church. 33 In 
any case, each one of you should love his wife as himself, and the wife should 
respect her husband. 

 
The second section of the Codes is addressed to children, and then their fathers (Col 3:20-21; Eph 
6:1-4), in which children are called upon to obey their parents. It is notable that children (and later 
slaves) are addressed directly, which was very unusual in Hellenistic or Roman society. Usually 
only the male, free adult person was addressed. It was novel to address slaves and children as 
active, responsible subjects to whom moral appeal can be made, and shows an increasing regard 
for their dignity. 
 

1 

your children to anger, but bring them up with the training and instruction of the your children to anger, but bring them up with the training and instruction of the 
Lord. 

 
The third section is addressed to slaves, and their masters. (Col 3:22-4:1; Eph 6:5-9) Here, 
especially in Ephesians, the parallel is drawn between serving earthly masters and serving the 
Lord. The interests of slave owners are still clearly sustained by this passage. Nobody is yet talking 
about the abolition of slavery, but slaves are given a greater recognition and dignity. 
 

5 Slaves, be obedient to your human masters with fear and trembling, in sincerity of 
heart, as to Christ, 6 not only when being watched, as currying favor, but as slaves 
of Christ, doing the will of God from the heart, 7 willingly serving the Lord and not 
human beings, 8 knowing that each will be requited from the Lord for whatever 
good he does, whether he is slave or free. 9 Masters, act in the same way toward 
them, and stop bullying, knowing that both they and you have a Master in heaven 
and that with him there is no partiality. and that with him there is no partiality. 

 
What is notable, I think, about these sayings, which follow the structure of the Roman household 
codes exactly, is how the Christian writer has modified and toned down the degree of dominance of 
the husband, father and master, over his wife, children and slaves. No longer is his authority 
absolute, but it is limited and modified. There is a much greater call to mutuality and to respect, 
and to making the love of Christ the currency of family relationships, rather than power alone. 
The power and position of the paterfamilias is still sustained and legitimated; yet regulated and 
subject to obligations. He must be a loving husband, a caring and non-provocative father, and a just 
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But, at heart, patriarchalism is what it still is. The ideology constructed in these texts elevates the 
paterfamilias 
which basis all others in the household are expected to submit to him. Thus the hierarchical order 
of the Graeco-Roman household is sustained and legitimated in a thoroughly Christian way, by 
appealing to the authority of Christ. Thus Colossians and Ephesians provide an ideology for the 
household; though, it must be stressed, an ideology which is ameliorated through an explicit household; though, it must be stressed, an ideology which is ameliorated through an explicit 
concern for love and justice.  
 
The Pastoral Epistles 
 
The final stage of this process is reached in the Pastoral Epistles (1 & 2 Timothy and Titus). These 

- t culture has further 
advanced. This is especially so with regard to the position of women.  
 
The author of 1 Timothy tries to exclude women from roles of teaching and authority in the Church 
(1 Tim 2:9-15).  
 

9 Similarly, women should adorn themselves with proper conduct, with modesty 
and self-control, not with braided hairstyles and gold ornaments, or pearls, or 
expensive clothes, 10 but rather, as befits women who profess reverence for God, 
with good deeds. 11 A woman must receive instruction silently and under complete 
control. 12 I do not permit a woman to teach or to have authority over a man. She 
must be quiet. 13 For Adam was formed first, then Eve. 14 Further, Adam was not 
deceived, but the woman was deceived and transgressed. 15 But she will be saved 
through motherhood, provided women persevere in faith and love and holiness, 
with self-control. 

 
The reason he gives is that Adam was formed first, then Eve (1 Tim 2:13). The author also 
presents Eve and not Adam as the first transgressor, in contrast to Romans 5. Women can be saved 
by bearing children. This is in sharp contrast to what Paul himself said in 1 Corinthians, that a 
woman who is a believer can herself make holy an unbelieving husband.   
 
Later in this letter, (1 Tim 5:9-16) there is something of a polemic against those who would follow 
Paul's recommendation to remain single (1 Cor 7:8), which is expressed with vehemence against 

remarrying, and who escaped the patriarchal household and thereby threatened the authority 
structures of society. They were the forerunners of religious communities of women as we know 
them today. 
 
In Titus 2:4-5 older women are made responsible for teaching younger women to conform to the 
ideal of the submissive, domestic wife. Here the reciprocity found in Colossians and Ephesians has 
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vanished: love and submission are required from the wife without any corresponding care and 
devotion from the husband.  
 

1 As for yourself, you must say what is consistent with sound doctrine, namely, 2 
that older men should be temperate, dignified, self-controlled, sound in faith, love, 
and endurance. 3 Similarly, older women should be reverent in their behavior, not 
slanderers, not addicted to drink, teaching what is good, 4 so that they may train 
younger women to love their husbands and children, 5 to be self-controlled, chaste, 
good homemakers, under the control of their husbands, so that the word of God good homemakers, under the control of their husbands, so that the word of God 
may not be discredited. 6 Urge the younger men, similarly, to control themselves, 
7 showing yourself as a model of good deeds in every respect, with integrity in your 
teaching, dignity, 8 and sound speech that cannot be criticized, so that the opponent 
will be put to shame without anything bad to say about us. 9 Slaves are to be under 
the control of their masters in all respects, giving them satisfaction, not talking back 
to them 10 or stealing from them, but exhibiting complete good faith, so as to adorn 
the doctrine of God our savior in every way. 

 
Slaves are urged to be submissive in everything (Titus 2:9-10), but no balancing instruction is 

hat harsh or unjust treatment on the part of 
slave owners might also slander the name of God. These reformulations of household roles are 
increasingly oppressive, in that they impose subordination on these groups, without imposing 
reciprocal responsibilities on the socially dominant.  reciprocal responsibilities on the socially dominant.  
 
There is much concern in the Pastorals, however, over the behaviour of the socially dominant male 
heads of households, in their roles as bishops, deacons (1 Tim 3:1-13), and elders (Titus 1:5,6). 
Their qualification for leadership is successfully fulfilling the role of a head of a household. (1 Tim 
3:4). "He must be a good manager of his own household, keeping his children under control 
without sacrificing his dignity; for if a man does not know how to manage his own house, how can 
he take care of the Church of God?" 
 
The ideology expressed in Colossians and Ephesians, which legitimated the power of fathers as 
heads of the hierarchical household has, in the Pastoral Epistles, given the same men power and 
authority over the Chur
Testament adventure, which began with radical equality proclaimed by Jesus and Paul, is a 
reaffirmation of the power and authority of the male heads of households, not only over his wife, 
children, but over his fellow disciples of Christ as well.  children, but over his fellow disciples of Christ as well.  


